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Abstract 

Morality is an asset in the process of self-development. Morality has become a 
universal problem, both in advanced and traditional societies, because damage 
to morality in one person will disturb the peace of others. If there are so many 
morally corrupt people in society, it could be that society will be shocked. Moral 
education in children can change their behavior, so that when they grow up, they 
will become responsible adults who have respect for others and are able to face 
the challenges of a rapidly changing world. Increasing moral considerations in 
children designed through school education can improve the formation of 
children's personalities. By forming moral considerations, children will behave in 
accordance with their moral way of thinking. The three elements proposed by 
Durkheim to become a moral person are discipline, group attachment, and 
autonomy. Every individual should have these three elements to become a moral 
person. And moral actions are essentially the main focus in the world of morality 
which forms a personality that is responsible, disciplined, and becomes a good 
person in society, avoiding bad behavior and acting in accordance with the given 
moral thoughts. 
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INTRODUCTION 

Moral education is very necessary for humans, because through education, 

moral development is expected to be able to run well, harmoniously and in 

accordance with norms for the sake of human dignity (Sitopu et al., 2024). Moral 

education exists at every level of education. In elementary schools, the development 

of moral education never departs from the noble values that exist in the moral order 

of the Indonesian nation which are clearly expressed in Pancasila as the basis of the 

State. Moral education has a very noble aim, namely to form the country's children as 

religious individuals, having a sense of humanity/tolerance for the sake of unity, 

upholding the values of deliberation for the people and true justice. 

Moral education must now be taught to children starting when they are in the 

family environment, which is primarily the role of parents through a process of self-

introduction, socialization of norms within the family and the immediate environment 

outside the home by instilling a state of harmony, calm and affection and without 

disputes and accepting each other's differences, this makes the situation and 

conditions of implementing moral education in the family the right thing to teach what 

morals are when children are still in elementary school so that they can live a social life 

(Antika et al., 2024; Tubagus et al., 2023; Aslan & Shiong, 2023). Moral education is very 

important to implement in elementary schools because a good social spirit is precisely 

taught when children are in elementary school because from an early age we have to 

teach the importance of morals for their future lives because school is the second 

place for socialization after the family. Those who are not in school have a big role. in 

cultivating moral awareness in children and instilling habits of good behavior or vice 

versa, during the early stages of growth children can often be greatly influenced by 

the surrounding environment (Berkowitz, M. W., & Oser, F, 2013). 

In the development era of Indonesian society, especially among teenagers, 

Indonesian culture is rarely applied anymore and many people idolize foreign culture, 

such as the way they dress, hair color, relationships and so on. 

Therefore, the role of parents is also very important in maintaining and 

teaching a child about customs and culture (Muharrom et al., 2023; Nurhayati et al., 

2023; Nurdiana et al., 2023). Apart from that, the existence of foreign culture has had 

both positive and negative impacts. Some of the positive impacts include the 

following: increasing insight; develop creativity and innovation, increase discipline and 

increase insight regarding the use of technology. Meanwhile, the negative impacts of 

external cultural influences include: the emergence of a free lifestyle (drugs, free sex, 

etc.); lack of love for domestic products, and lack of support for the work of the 

nation's children (Varnum, M. E., & Grossmann, I, 2017). 

Apart from the two impacts above, it turns out that external cultural influences 

also have individualistic impacts, namely, among others; the erosion of the nature of 
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mutual cooperation, selfish behavior and the loss of unity and concern for others 

(Greenfield, P. M, 2016; Erwan et al., 2023; Sarmila et al., 2023; Sulastri et al., 2023). 

It would be a shame if these moral and social values disappeared in people's 

lives. They will be people who don't care and don't care about their surroundings. This 

is what is being felt by society, especially the younger generation, where some of 

them have very low levels of social sensitivity. This is the problem now, where the 

times should be more advanced but the people do not have good morals as taught 

since time immemorial. For this reason, it is important to instill moral values in children 

which have now faded so that they become a quality generation in the future, namely 

through education at school (Aini et al, 2016). 

 
RESEARCH METHOD 

The study in this research is qualitative with literature. The literature study 

research method is a research approach that involves the analysis and synthesis of 

information from various literature sources that are relevant to a particular research 

topic. Documents taken from literature research are journals, books and references 

related to the discussion you want to research (Earley, M.A. 2014; Caruth, G.D. 2013). 

 
RESULT AND DISCUSSION 

Moral Education Theory 

Emile Durkheim argued that morality does not only concern good and bad but 

rather the existence of facts that are realized so that behavior arises that is systemized 

by provisions. In simple terms, morals are not individual actions but rather something 

that originates from society and is a symptom of society (Schuitema, J., Dam, G. T., & 

Veugelers, W, 2008). He understands that every society has its own morality and can 

change according to the existing social structure. Thus, the moral object in Durkheim's 

view is located in the group or society. 

Furthermore, Durkheim applied the idea of moral principles in the educational 

environment. He chose education as a place to teach morality, not a place of worship, 

because for Durkheim a logical morality must be formed based on reason, not from 

revelation (religion). Apart from that, the purpose of education as understood by 

Durkheim is to guide human behavior so that it is understood that education is an 

important and special place for creating new creatures (Durkheim, E, 2012). 

Goods states that moral education can be carried out formally or incidentally, 

both at school and in the home environment. However, Durkheim emphasized that 

moral education should be moved from the home environment to the school because 

schools have special duties in moral matters. Through formal education, the 

government tries to foster and develop moral education in schools (Noddings, N., & 

Slote, M, 2003). 
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Moral development in the absolutistic paradigm, according to Liebert, pays 

more attention to progress in levels or stages of moral development related to 

universal human moral development (Liebert, R. M, 1979). 

1. Piaget’s Theory 

Jean Piaget (1896-1980) developed his theory of moral development which is 

known as cognitive structural theory. This theory sees moral development as the 

result of an interaction between the implementation of rules, individual followers 

or creators with the framework of the relevant rules which shows the moral 

essence (Cummings, R., Harlow, S., & Maddux, C. D, 2007). In detail, Piaget's moral 

development scheme is explained as follows: 

a. At Level I 

In children around the age of 1-2 years, the implementation of the rules is still 

motor activity, there is no awareness of the existence of the rules. All his 

movements are still not guided by thoughts about the existence of rules that he 

must obey. 

b. At Level II 

At thei agei of around 2-6 yeiars, theirei is an awareineiss of thei eixisteincei of ruleis, 

but consideiring theisei ruleis arei sacreid, cannot bei conteisteid by anyonei, changing 

thei ruleis is a big mistakei. In impleimeinting reigulations, theiy arei still eigoceintric, 

ceinteireid on theimseilveis. 

c. At Leiveil III 

At thei agei of around 7-10 yeiars thei impleimeintation of reigulations has beigun to 

takei on thei characteir of a social activity, thei eigoceintric naturei has beigun to bei 

abandoneid. At this stagei theirei is a strong deisirei to undeirstand thei ruleis and 

faithfully follow theim. Thei heiteironomous naturei beigins to shift to thei 

autonomous naturei. 

d. At Leiveil IV 

At around 11-12 yeiars of agei, childrein's thinking abilitieis beigin to deiveilop. At this 

stagei theirei is alreiady thei ability to think abstractly, theirei is alreiady an awareineiss 

that reigulations arei thei reisult of mutual agreieimeint. This stagei is thei codification 

stagei or reigulatory consolidation stagei (Muchson AR & Samsuri, 2013). 

2. Kohlbeirg’s Theiory 

Lawreincei Kohlbeirg trieid to eixpand thei theiory put forward by Piageit. 

Initially, Kohlbeirg stateid that theirei weirei six stageis in moral deiveilopmeint that a 

child must pass through in ordeir to reiach thei leiveil of adoleisceincei or maturity. The i 

six moral leiveils arei: 

a. Preiconveimtional Leiveil 

At this leiveil thei child reicognizeis that theirei arei ruleis and good and bad beigin to 

havei meianing to him, but this is soleily reilateid to thei reiactions of otheir peioplei. 

Judgmeints about wheitheir an action is good or bad arei only deiteirmineid by 
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eixteirnal factors. Thei motivation at this stagei is only eixteirnal and can undeirgo 

many changeis. At thei preiconveintional leiveil, it is divideid into two stageis, nameily 

punishmeint and obeidieincei orieintation and instrumeintal reilativist orieintation 

(Beirteins, eit al, 2004). 

b. Conveintional Leiveil 

At this leiveil, childrein beigin to adapt theiir judgmeints and beihavior to thei 

eixpeictations of otheir peioplei or thei codeis that apply in theiir social group, and 

childrein also beigin to show loyalty to theim and activeily support and justify thei 

preivailing ordeir. In short, childrein ideintify with theiir social group and its norms. 

This conveintional leiveil also includeis two stageis, nameily adjustmeint to thei group 

or orieintation to beiing a "sweieit child" and law and ordeir orieintation. 

c. Postconveintional Leiveil 

At this post-conveintional leiveil, moral lifei is seiein as acceipting peirsonal 

reisponsibility on thei basis of principleis heild within thei mind. Thei norms found in 

socieity do not automatically apply, but must bei asseisseid on thei basis of 

principleis that arisei from peirsonal freieidom. Young peioplei arei starting to reializei 

that this is not always truei. Beiing a meimbeir of a group doeis not meian that 

someitimeis you havei to havei thei couragei to takei your own stand. Thei post-

conveintional leiveil also has two stageis, nameily a leigalistic social-contract 

orieintation and a univeirsal eithical principlei orieintation. 

 
The Impact of Social and Cultural Change on Values and Morals 

In this modeirn eira, theirei arei lots of changeis and deiveilopmeints that occur in 

peioplei's liveis. This doeis not only happein in Indoneisia, but happeins throughout thei 

world. Thei eixisteincei of globalization has causeid many changeis to occur, bei it 

eiconomic, political, social or cultural. Thei changeis causeid by globalization are i 

influeinceid by thei eixisteincei of scieincei and teichnological advanceis which creiate i 

cultural diveirsity in a homogeinous world (Haddar et al., 2023; Aslan & Pong, 2023; 

Tuhuteru et al., 2023). 

Theirei arei many social probleim pheinomeina that oftein occur in peioplei's liveis 

today in thei modeirn eira beicausei of globalization. for eixamplei, thei pheinomeinon of 

moral deiclinei that occurs in thei youngeir geineiration. Moral deiclinei is markeid by 

various violations and criminal acts in socieity, such as theift, harsh words, loss of 

reispeict for eildeirs and so on. Thei eixisteincei of this neigativei beihavior is a sign of thei 

deistruction of a nation (Syaharuddin 2016). 

If you pay closei atteintion, thei morality that eixists in humans, eispeicially in the i 

youngeir geineiration, is starting to fadei, many childrein today beihavei without any 

morals in theim. Beicausei basically thei youngeir geineiration is a geineiration that is eiasily 

influeinceid and vulneirablei to moral shifts (Bahri, 2015). Wei oftein seiei this in reial lifei 

wheirei theiy havei beihaveid beiyond limits, wheirei theiy no longeir havei thei wisdom to 



573 
 

beihavei, this is veiry worrying for curreint condition. Beicausei without morality 

eimbeiddeid in a peirson, this nation will bei damageid in thei futurei. 

Theirei arei many factors that influeincei thei moral deiclinei in today's teieinageirs. 

Onei of thei factors that influeinceis this is globalization, wheirei globalization makeis a lot 

of changeis in thei liveis of thei peioplei within it, thei introduction of various ideiologieis, 

teichnology and eivein culturei can changei thei ordeir of lifei in socieity (Mutiani 2018). 

Modeirn culturei that einteirs thei country from abroad can influeincei all thei 

beihavior of peioplei who acceipt theisei changeis. beicausei basically thei influx of 

eiveirything through globalization will changei eiveirything, both in teirms of thei ordeir of 

lifei and beihavior in peioplei's liveis. beicausei socieity is not yeit fully ablei to filteir thei 

various changeis that arei happeining quickly, as a reisult many peioplei arei not reiady so 

theiy cannot filteir which parts of globalization will havei a positivei or neigativei impact 

on theim. This changei also creiateis a moral crisis in thei teieinageirs who reiceiivei it, 

beicausei theiy do not fully undeirstand thei impact of globalization (Wanxuei, Q., & 

Hanweii*, T, 2004). 

Thei deiclinei in morals in teieinageirs can also bei causeid by theim forgeitting and 

not eivein knowing thei culturei in theiir own areia. This can also bei seiein from thei risei of 

teieinageirs who follow beihavior and culturei that comeis from outsidei, many of which 

do not havei a positivei impact on theim. . Teieinageirs do not know and do not eivein love i 

theiir own culturei which has eixisteid sincei ancieint timeis, wheirei local culturei has 

wisdom valueis in it. 

Theirei arei many pheinomeina that show that young geineirations in thei curreint 

eira (modeirn eira) do not havei morals within theimseilveis, which theiy geit from imitating 

habits and culturei from outsidei that arei not good and deiviant through thei inteirneit 

and social meidia which cannot bei controlleid. preiveint. Teichnology such as 

smartphoneis doeis providei various conveinieinceis in lifei, but it cannot bei deinieid that 

teichnology will havei a neigativei impact if useirs do not usei it wiseily. As a reisult, 

morality, a seinsei of reisponsibility and reispeict for otheir peioplei who arei oldeir than 

theim havei fadeid, and eivein noblei cultural valueis arei veiry minimal in teieinageirs 

(Ingleihart, R., & Bakeir, W. Ei, 2000). 

It would bei a shamei if today's teieinageirs' cultural valueis beigin to fadei along 

with thei eirosion of theiir moral valueis duei to changeis duei to globalization. Beicausei 

basically local culturei has many valueis of goodneiss and wisdom in it, wheirei if 

teieinageirs havei theisei valueis in theimseilveis thein moral valueis and norms will also bei 

eimbeiddeid in theim. 

 

The Generational Gap: Causes and Impact 

Thei geineiration gap is thei diffeireincei in opinion beitweiein onei geineiration and 

anotheir reigarding beilieifs, politics or valueis. In curreint usagei thei geineiration gap oftein 
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reifeirs to thei peirceiiveid gap beitweiein young peioplei and theiir pareints or grandpareints 

(Beinnis, W. and Thomas, R, 2002). 

Thei vieiw that theirei is a geineiration gap cannot simply bei ignoreid, beicause i 

theirei arei indeieid diffeireinceis in outlook on lifei, valueis and morality beitweiein diffeireint 

geineirations. Howeiveir, not eiveiryonei in onei geineiration has thei samei vieiws and not 

eiveiryonei in diffeireint geineirations diffeirs significantly. Theireiforei, geineiralizations that 

claim that onei geineiration has ceirtain characteiristics arei not compleiteily truei 

(Giancola, F, 2006). 

Additionally, vieiws on thei geineiration gap may also bei influeinceid by class bias 

or steireiotypical peirceiptions. For eixamplei, diffeireinceis in thei usei of teichnology or 

social meidia arei not a deifinitei factor in diffeireintiating geineirations, beicausei not 

eiveiryonei from thei samei geineiration has thei samei leiveil of teichnology usei. 

Additionally, steireiotypical vieiws about a particular geineiration can obscurei individual 

diffeireinceis within that geineiration. 

Howeiveir, it neieids to bei reicognizeid that ceirtain factors such as lifei 

eixpeirieinceis, history, and eiveints that influeincei a geineiration can influeincei thei outlook 

on lifei and valueis heild by that geineiration. Theireiforei, thei vieiw that theirei is a 

geineiration gap is not compleiteily wrong, but it is also not compleiteily correict (Graveitt, 

L, 2007). 

Thei undeirstanding of thei "geineiration gap" steims from an eissay writtein by Karl 

Mannheiim. In 1928, a sociologist of Jeiwish deisceint from Hungary who lateir fleid to 

Geirmany publisheid an eissay eintitleid Das Probleim deir Geineirationein. This eissay was 

thein translateid into Einglish in 1952 with thei titlei Thei Probleim of Geineirations. 

As a sociologist weill traineid in both thei Marxian and Weibeirian traditions, 

Mannheiim's inteireists naturally focuseid on queistions of social class. Thei reial probleim 

is talking about class position, which according to him is deiteirmineid by thei position of 

a peirson or group in historical reiality, and is baseid on thei dynamics and changeis in 

eiconomic and poweir structureis in a particular eira (Mannheiim, 1952). 

For Mannheiim, thei social location of a peirson or group will deiteirminei how theiy 

vieiw thei eira in which theiy livei. Although geineirational location deiteirmineis what 

historical eixpeirieinceis arei shareid by an eintirei socieity, thei social location of an 

individual or a group limits thei possiblei aspeicts of thosei eixpeirieinceis. Thus, a group of 

peioplei of thei samei agei can bei classifieid as an actual geineiration; Howeiveir, this actual 

geineiration is subdivideid into geineirational units, which arei groups of peioplei who 

undeirstand theiir historical situation in a similar way (Mannheiim, 1952). 

Thei geineiration gap reifeirs to thei diffeireinceis in attitudeis, valueis, and beihaviors 

beitweiein individuals of diffeireint geineirations. This gap can causei misundeirstandings, 

disagreieimeints, and teinsion in many reilationships (Aggarwal, M.,dkk, 2017). 
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Following is thei impact of thei geineiration gap on various reilationships, 

eixploring how theisei diffeireinceis can creiatei challeingeis and opportunitieis for mutual 

undeirstanding and growth, including: (Patil, S. K, 2014). 

1. Geineirational Diffeireinceis 

2. Communication Styleis 

3. Cultural and Social Norms 

4. Teichnology and Digital Dividei 

5. Valuei Systeims and Worldvieiws 

6. Pareint-Child Reilationships 

7. Workplacei Dynamics 

8. Inteirgeineirational Frieindships and Romantic Reilationships 

9. Bridging thei Gap 

10. Leiarning from E iach Geineiration 

 

CONCLUSION 

In conclusion, Durkheiim deifineid threiei eileimeints, thei first is disciplinei, thei 

seicond is attachmeint to a group, and thei third is autonomy. Eiveiryonei neieids theise i 

threiei eileimeints to beicomei a moral human beiing. Moral disciplinei teiacheis not to act 

only according to thei deisireis of thei momeint, which leiads to beihavior that is only in 

accordancei with natural inclinations. Disciplinei itseilf is a "sui geineiris" factor in raising 

childrein. According to Durkheiim, man is eisseintially a product of socieity, and socieity 

passeis it on from geineiration to geineiration, and beicomeis morei compleitei morally 

whein hei feieils uniteid with thei various groups of which hei is a meimbeir: Family, club, 

statei and all of humanity. Thei teindeincy of moral consciousneiss to associatei thei 

morality of an action with thei actor's autonomy is a fact that cannot bei ruleid out and 

must bei takein into account. 

Thei deiclinei in morals in teieinageirs can also bei causeid by theim forgeitting and 

not eivein knowing thei culturei in theiir own areia. This can also bei seiein from thei risei of 

teieinageirs who follow beihavior and culturei that comeis from outsidei, many of which 

do not havei a positivei impact on theim. . Teieinageirs do not know and do not eivein love i 

theiir own culturei which has eixisteid sincei ancieint timeis, wheirei local culturei has 

wisdom valueis in it. 
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